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REPORT FROM THE COMMISSION ON THEOLOGY:
A STATEMENT ON RELATIONS BETWEEN JEWS AND CHRISTIANS
RECEIVED by the General Assembly

Preface: The Enormity of the Problem

Why is it imperative that Christians in the late twentieth century take up the responsibility to rethink
their understanding of the relation between the church and the Jewish people? Why is it urgent that
Christians learn new ways of talking about and acting toward the Jewish people? Answers to these
questions will set the report from the Commission on Theology in context and enable Disciples to
grasp the significance of the task which the General Assembly assigned to the Commission.

Since the first century, Jews and Christians have shared a common history. Jews know this history
very well, Christians hardly at all. Although Jesus of Nazareth was a Jew among Jews, whose birth was
proclaimed by Simeon as “a light for revelation to the Gentiles and for glory to your people lsrael”
(Luke 2:32), within a century his followers had begun to distance themselves from the people of Israel
and to define themselves as the “new Israel.” Asthe “new Isragl,” they claimed to have displaced the
Jewish people (the “old Israel”) in the covenant with God. Thislanguage of an “old" and a “new" Israel
is notin the New Testament and has no biblical warrant. The church talked of the people Israel as a
people that should not and would not exist save for the willful “blindness” and “obstinacy” by which
Jews avoid disappearing. Anunremitting parody of evil was projected upon the people Israel. They
have been viewed as everything old, carnal, ethnocentric, and disobedient that the new, spiritual,
universal, obedient Gentile church displaces, and Christians as everything good that Jews can
never be.

Beginning in the fourth century, the church passed laws defining relations between Christians and
Jews, and ensuring that the situation of Jews in the society and economy mirrored the image of them
in Christian rhetoric. Each of Hitler's laws found its precedent in a law passed by councils of the
church Forexambple theredtirementthat all .lewe wearthe Qtar af David fatind ite antaradantin a laws
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(2) While this confession has often been used as a pretext for Christians to contend that God has
rejected Israel, canceled God's covenantwith |srael, and replaced Israel with the church, itis clear that
these past emphases and their practical, historical consequences of encouraging persecution of
Jews by Christians, represent a profound misunderstanding of God and Jesus Christ, Israel and the
church. We confess and repent of the church’s lang and deep collusion in the spread of anti-Jewish
attitudes and actions through its “teaching of contempt” for Jews and Judaism. We disclaim such
teaching and the acts and attitudes which it reflects and reinforces.

(3) God's presence in Jesus Christfor the redemption of the world is rooted in God's call and election
of Israel. Thus, to affirm that presence is to join with Judaism in affirming God's election of Israel and
God's purpose to bring biessing to all the families of the earth through Abraham (Gen. 12:3). Wecon-
fess that both the church and the Jewish people are elected by God for witness to the world and that
the relation of the church and the Jewish people to each other is grounded on God's gracious election
of each.

(4) ltisindispensable toan adequate and truthful understanding of God's action in Jesus Christ that it
be seen in continuity with God's unsearchable and particular electionand covenantwith Israel. Godis
faithful to that covenantin the historical life of Israel, whether or not Israel is itself faithful, justas God is
faithful to the church in spite of its sin and rebellion. The God who calls Israel and acts in Israel’s life is
the God who creates all things and has acted in Jesus Christ.

(5) The distinctive work of God in Jesus Christ, which often has been seen by Christians as a sign of
God's rejection of the Jews, is rather asign of the continuing affirmation of God's election of Israel and
the Jewish people. We confess that the covenant established by God's grace with the Jewish people
has not been abrogated butremains valid, precisely because “the gifts and the call of God are irrevoc-
able” (Rom. 11:29).

(6) The Jewishness of Jesus ties Christians to Jews both historically and theologically. Jesus was
shaped by and lived in the midst of Jewish traditions and culture, and understood his life and ministry
to be, at the least, for and with the Jews. A "non-Jewish Jesus,” or even an indifferently Jewish Jesus,
is one of the most unhistorical and corrupting myths which |ater church theology and practice have
perpetrated. The Jewishness of Jesus deepens the tragedy of Christian mistreatment of the Jewish
people. Inthis regard, the church has historically blamed the Jewish people for the crime of "deicide"”
{the killing of God) in the crucifixion of Jesus. This we now declare to be a theological and historical
error. Although the historical details surrounding Jesus' death are not fully clear, it is evident that
Jesus died as a result of the Roman imperial system and with the collusion of some of his fellow Jews.
At the same time, we must understand that the crucifying actions of Jesus’ contemporaries are rep-
resentative of humanity as such, and are not peculiarly Jewish or Roman. Certainly history has wit-
nessed the same crucifying actions by Christians toward Jews. The primary point of the Christian
understanding of Jesus' crucifixion is the acknowledgment of God's unsearchably loving presence
and action in Jesus' death and thereby God's final redemptive presence in any human situation.

(7) Still, in the heart of the Christian confession is a profound sense that what God has donein Jesus
Christ is a new event, unintelligible apart from Israel's story, but not merely a repetition of that story.
Christians affirm that this new event is the Good News of God's taking up the cause both of Israel and
of all humanity, and fulfilling Israel's and humanity's call to love and do justice before God and
neighbor. This God in Jesus Christ has radically declared an unfathomable grace and love for israel
and for all humanity, grace and love moving God's creative work and hope toward which ali creation
moves. This new event in Jesus of Nazareth does not cancel or reject Israel, even if most Jews then
and now were either indifferent to Jesus or rejected the affirmations of lordship and divinity about
Jesus.

(8) Jews and Christians share a history, a body of scripture, a communal and ethical tradition, anda
treasury of prayers, although each has its own distinctive literature—the New Testament for Chris-
tians, the Talmud and midrash for Jews. And for both, history under God continues, requiring a con-
tinuing reclaiming of the truth and power of God's revelation in every generation. Thus, the unending
task of interpretation requires Christians to be attentive lo God's ongoing work of redemption among
Jews as well as Christians.

(9) Christians must acknowledge thatthe language of invective, condemnation, and rejection against
Jews, vexing and difficult asitis to understand, is present in the New Testament and throughout most
traditions of the church. Thislanguage has alltoo often gone hand in hand with actions undertaken by
Christians against Jews. The church has repeatedly forgotten that the grace and love of God evident
in Jesus Christis for Israel and all Jews and is not a blessing dependent for its ultimate efficacy on how
righteous or faithful or “Christian” one might be. God does not bestow God's grace and love on the
church because the church is righteous and faithful. Both Jews and Christians have standing before
God because and only because of the grace of the God who ever justifies the unrighteous.
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b. anti-dewish teaching and Practices by Christians muyst be stopped ang eradicated;

€. however mych Christians may wantto point to what God has donein Jesus Christ for Israe|
and all humanity, they cannot appropriately say that God's election ofand covenant with Israe|
have been canceled;

d. Christians today have an urgent responsibility to converse and Cooperate with, and to affirm
Jewish people as the special kindred of Christians [before God];

e in acknowledging Gog's Covenant with [srael, Christians today must take seriously the
meaning of land to Jewish People and the relation of lang to the contemporary state of Israel,
[The Church and the Jewish People: A Study Guide for the Christian Church (Disciples of
Christ) devotes a chapterto the question of the State of Israel and Jewish/Christian relations. It

tion Organization. This statement from the Theology Commissionisa theological statementon
Jewish-Christian relationships and is g be taken in the context of the General #e. . . .
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o| into covenant, and acted in Jesus Christ for the redemption of the whole world.

study and conversation shoqu be:
a. undertaken in earnest by all manifestations of the Christian Church (Disciples of Christ);

b. given oversight, coordination, and focus by the Council on Christian Unity;

¢. further stimulated, nurtured, and perpetuated by a study guide, The Church and the Jewish
People (St. Louis: Christian Board of Publication, 1993), from \he Commission on Theology,
that would elaborate a wide range of theological issues and historical knowledge about
relations between Christians and Jews, and provide practical guidance for the church's con-
duct in relation to Jewish people.
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